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Dikduk when Reading the Words of Shema

(Orach Chaim: Siman 61)


Mishnah/ Gemara:

The Mishnah in Berachos 15a teaches us that there is a machlokes Tannaim whether clear pronunciation of the words of Shema is meakeiv your fulfillment of the Mitzvah.


Mishnah/ Gemara:

The Gemara there on 15b teaches the source for this concept. The Torah says in (Devarim 11:19) “And you should teach them (the words of Torah) to your children in order that they should speak in them…”. From the word “V’limadetem” (teach them) we learn that your pronunciation of the words of Torah (Limud) should be whole and complete (Tam). From this Mishnah/ Gemara it is clear that there is some form of chiuv to pronounce the words of Shema clearly.

Based on what we learned in Siman 62 there is a machlokes Rishonim whether it is shayach for the torah to speak in lechatchila/ bidieved terms.


Ravad:

According to his approach it is possible to explain the machlokes Tannaim in the Mishnah in the same way we did by saying the words of Shema audibly. The opinion that says you are yotzei bidieved holds that the kavanah of the Torah here is only that you should try lechatchila to pronounce the words clearly. The other Tannah holds that the Torah here means that you must do this even bidieved.


Rav Ovadiah Bartenurah/ Bach:

According to his approach it is not shayach for the Torah to speak in lechatchila/ bidieved terms. Therefore the opinion that says you are yotzei bidieved must have understood the word “V’limadatem” that the Gemara quotes as an asmachtah derabanan. However according to the Tannah that says you are not yotzei even bidieved the drasha in the Gemara is a real scriptural derivation.


Gemara:

The Gemara on 15b says that the halacha follows the lenient opinion. Therefore lechatchilah you must try to pronounce every word and letter clearly as we will learn ahead in detail. However if you weren’t successful bidieved you are still yotzei the Mitzvah of Shema. According to what we just explained from the Ravad and Bartenurah there is a machlokes whether this chiuv lechatchila is d’orysa or derabanan.


Gemara:

In the Gemara (ibid.) the Amorah Ravah says that the passuk of “V’limadetem” means that you should be careful to pause between two words that end and begin with the same letter. He gives the following examples.

a) Al / Levavechah

b) Al / Levavchem

c) Bechol / Levov’chah

d) Bechol / Levovchem

e) Eisev / Besad’chah

f) V’avad’tem / Meheirah 

g) Ha’knaf / P’sil

h) Eschem / Me’aretz

Ravah is interpreting the same passuk that we learned above as the basis for the chiuv of clear pronunciation in the Mishnah. The Rishonim argue about how to rectify Ravah’s teaching with the Mishnah itself.


Rambam (Hilchos Krias Shema 2:9):

He understands that the Mishnah is referring to two specific categories of clear pronunciation. 

a) Clear pronunciation of hard and soft sounding letters. In some situations it is appropriate to pronounce certain letters in the Hebrew alphabet as hard (emphasized) sounds. The way we know when to do this is that the there is a dot (dagesh “emphasis”) inside the letter. In some situations it is appropriate to pronounce certain letters softly (no emphasis). The way we know when to do this is that the letters appear without a dot inside them. You should try not to emphasize a letter that doesn’t have a dagesh in it. Similarly you should try not to say a letter with a dagesh in it without hardening and emphasizing the sound. Some relevant examples of this are Tav/ Sav, Peh/ Feh, Beis/ Veis (see Aruch Hashulchan (61:9).

b) Clear pronunciation of “resting sounds” and “moving sounds. This is referring to the nekud called the “Shvah”. This is essentially the nekud that indicates to just pronounce the letter as is without a vowel sound (Eh, Ah, Au, Uh, Oh, etc.) In dikduk there are two kinds of Shvah sounds. One is the Shvah Nach (a resting Shvah), which indicates that you should pronounce the letter without dwelling its sound. The second is called the Shvah Nah (A moving Shvah), which indicates that you should dwell on the sound of the letter so that it sounds as if you are extending it and “moving it along”.    

The Rambam makes no mention of the cases of Ravah.  This is strange because there is no indication whatsoever in the Gemara that Ravah’s concept of pausing between two words that end and begin with the same letter is the least bit controversial. By force we must say the Rambam understands that Ravah is somehow defining concrete examples of the second category in the Mishnah. 

This last point in the Rambam is very difficult to understand since all of Ravah’s examples don’t seem to have anything to do directly with the resting/ moving Shvah or letters with a dagesh! 

The Ravad adds to this dilemma in understanding the Rambam.

Ravad (ibid.):

He adds that in addition to the technical problem of fitting Ravah into the Mishnah the logic of the Rambam is also flawed. It should actually be considered praiseworthy for a person to dwell on certain sounds that would otherwise have been resting Shvah sounds. For example saying “Levavichah” as opposed to saying “Levavchah”, or also saying “Yisroel” as opposed to saying “Israel”. In many cases this extra lengthening of a naturally short (resting) sound can make a very big difference in the quality of the mitzvah. Why would the Rambam say that you must pronounce the resting sounds specifically as short resting sounds?

It seems clear that the Ravad holds that changing a Shvah is not a included in the discussion of our Mishnah or the Gemara. Changing a Shvah is in some cases insignificant and in others even preferable!

Kesef Mishnah:

He answers both questions on the Rambam with one simple point. The rule in dikduk is that the Shvah at the end of a word is always a Shvah Nach and the Shvah at the beginning of a word is always a Shvah Nah. In all of Ravah’s examples the letter at the end of the word is meant to be a short resting sound. Furthermore in all of his examples that same letter when it appears at the beginning of the next word is meant to be dwelled upon and lengthened as a Shavah Nah (or other type sound). If you don’t make an effort to pause in between these two words the two common letters will blend together giving the impression of one lengthened sound as opposed to one short sound and one lengthened sound. An example of this is saying “Bechol / Levov’chah” as opposed to “Becholevav’chah”. 


Rabbeinu Yonah:

He understands that the Mishnah is referring to two categories of clear pronunciation.

a) Clear pronunciation of hard and soft letters. (Like we saw above in the Rambam)
b) Making an effort not to muffle or swallow sounds. He gives an example of this from the Krias Shema where it says “Vechara / Af (this means that G-d’s anger will intensify). If you allow the sounds of this phrase to become muffled or swallowed it may sound like “Vecharaf” (this means to blaspheme).  
In short the Rabbeinu Yonah is saying that the Mishnah is referring to cases where you are transgressing a universal rule of dikduk or where you are muffling sounds to the extent that an entirely different meaning is conveyed by what you are saying.

Ravah is coming to add a different category that is not included in the Mishnah but according to him is included in the meaning of the verse. Any time two words end and begin with the same letter you must make a clear pause between them. In this case you are not transgressing any universal rule of dikduk; (Apparently the R.Y. doesn’t agree with the Kesef Mishnah mentioned above. Perhaps he agrees with the Ravad that changing a Shvah is not included in the discussion of the Mishnah and Gemara at all.) and no different meaning is conveyed by what you are saying. Even still Ravah holds that there is a mitzvah to clearly pronounce each word and letter of the Krias Shema.


Rashi:

Rashi learns that the Mishnah means you should make an effort to clearly pronounce each word and letter.
Ravah is explaining a primary example of what the Mishnah is referring to. Any time two words begin and end with the same letter you have to pause between them in order that you can actually verbalize each letter of the Krias Shema. Interestingly enough according to Rashi there is never any mention at all in this sugyah about conventional dikduk. (On the other hand it seems clear that Rashi agrees that the second category mentioned in the Rabbeinu Yonah of muffling sounds and letters is included in the chiuv of the Mishnah. 


Rif/ Tosafos/ Rosh/ Tur:

The Rif has a very interesting approach in this sugyah. He brings down the Mishnah and indicates that Ravah is coming to give concrete examples of the principle in the Mishnah (see Rashi on the Rif). He makes no mention at all of any conventional dikduk (Shvah, Dagesh, etc.). For that reason the Rif sounds very much like the approach of Rashi that the chiuv in the Mishnah is clear pronunciation of all the letters and words of Krias Shema. 

The Rosh follows this line of reasoning and adds from the Yerushalmi that you have to emphasize the “zzz” sound of “Leman Tizkaru”. This is actually an example where you have to be careful that a different meaning is not conveyed by what you are saying like “Leman Tiskaru” (in order to get the reward). He also brings down the example of “Vechara / Af” like we saw above in the Rabbeinu Yonah.

Furthermore the Rabbeinu Yonah adds the following example to this list.

a) You must pause between two words any time that one word ends with a “mem” sound and the next word starts with an “alef” if a different meaning could be conveyed by what you are saying like “V’lemaditem / Osam”, “ Vesamtem / Es”, or “U’reisem / Oso”. In all of these examples blending the two words together would sound like you said “Mosam” (their death) “Moso” (his death) “Mes” (a dead person). There are numerous other examples of this principle in the Krias Shema.

Mishnah Brurah (61:34):

In addition to pausing in between a “mem” at the end of a word and an “alef” at the beginning of the next one you should be careful to pause before any word that starts with “alef”. See there for a listing of the examples of this in Krias Shema.

There are some other examples of the chiuv to pronounce each word and letter of the Shema clearly and accurately that are mentioned in the Shas and poskim.

Yerushalmi:

The poskim bring two more examples of clear pronunciation that you have ot be careful for when reading the Shema. 

a) You must make an effort to differentiate between the letters “Ayin” and “Heh”. One example where this is very important is at the end of the second paragraph of Shema where the verse says “Nishba Hashem” (Hashem vowed to give this land). You have to pause between these two words in order to allow the ayin sound to be fully pronounced. If oyu would allow the two words to blend together it sounds like “Venishbahashem” (and Hashem was captured)

b) Also you have to make an effort to emphasize the “zayin” so that it doesn’t sound like a “sin” like we saw above in the Rosh.

Mishnah Brurah (61:32)/ Aruch Hashulchan (61:8):

He extends the principle of accurately pronouncing each letter so that it doesn’t sound like another even in a situation where it won’t change the meaning!. Some examples of this are distinguishing between the “Veis” and “Pheh” sounds, the “Ayin” and “Alef” sounds, and even the “Samech”, “Sin” and “Sav” sounds!

Ravad:

From the Ravad we saw above it is clear that you have to make an effort to emphasize the letter “yud” so that it doesn’t get muffled into sounding like an “Alef”. Some examples of this are “Yisrael” as opposed to “Israel” and Vehayu” as opposed to “Vehau”.

After going through the Gemara and the basic approahches and additions in the Rishonim we can now appreciate the significance of the halachos in Shulchan Aruch itself.

Shulchan Aruch (16-21 and 23):

He is chosheish for the Rambam’s understanding of the Mishnah. Therefore you must be careful to pronounce the Shvah’s and dageshim properly.

On the other hand the Shulchan Aruch brings down the halacha of Ravah separately (like the other Rishonim). He also brings down all of the additional examples of general clear pronunciation mentioned in the Yerushalmi and Rishonim.   

We learned in the sugyah of Kavanah in Krias Shema that there are very specific kavanah requirements regarding the first passuk of Krias Shema. There are some specific pronunciation requirements for the first passuk of Krias Shema as well.

Yerushalmi:

The Yerushalmi points out that you have to make an effort to emphasize the “Dalet” of the word “Ehad” so that it doesn’t sound like a “Reish”.


Rosh (based on a Yerushalmi):

You must make an effort not to lengthen the Alef of “Echad”. When you lengthen the “Eh” sound too much it can sound like “Ai”. In Hebrew “Ai” means “not”. Therefore lengthening the “Eh” sound could sound like you are saying “Hashem is not One”.


Chayeh Adam (21:11)/ Mishnah Brurah 61:21):

The intent of the Yerushalmi is that you should pronounce the “Dalet” clearly. The intent is not to “overemphasize the sound”. Therefore you shouldn’t say “Echadi” or “Echade” just “Echad”.

Gemara:

In the sugyah of Kavanah in Krias Shema we learned that there is a special mitzvah to lengthen the sound of the “Dalet” and think at that time how Hashem has complete Sovereignty over every detail of Creation in all four directions. (The gematria of Dalet is 4) The Gemara goes on to explain that the natural tendency when lengthening the Dalet will be to shorten (cut short) the Ches sound of the word “Echad”. Because of this you must make a special effort to pronounce the Ches without cutting it short. 

The Gemara in Pesachim teaches us another example of the specific pronunciation requirements associated with the firwst passuk of Krias Shema.




Mishnah:

The Mishnah in Pesachim 55b says that the People in Yericho sandwiched the words of Shema together and the leaders of the generation frowned upon them


Gemara:

In the Gemara there are 3 approaches to explain what the people of Yericho were doing wrong.

a) They didn’t lengthen the “Dalet” of the word “Echad”.

b) They lengthened the word “Echad” but they didn’t say the phrase “Baruch Shem Kavod Malchuso Leolam Vaed”.

c) They didn’t pause between the words “Hayom” and “Al Levavecha”. It sounded as if they meant the Love of Hashem should be on your heart today but not tomorrow.

Rashi:

Rashi explains that lengthening the “Dalet” serves a dual function. One function of lengthening the “Dalet” is to facilitate the kavanah that Hashem has complete Sovereignty over the entire world in all four directions. The second function of lengthening the “Dalet” is that this creates a natural pause between the end of the “Kabbalas Ol Malchus Shamayim” and the “Kabbalas Ol Malchus Shamayim.

It is clear from Rashi’s understanding of the Gemara that according to this approach the people of Yericho were also not saying Baruch Shem Kavod Malchuso Leolam Vaed. Therefore since they didn’t lengthened the “Dalet” it appeared as if they were sandwiching together the “Kabbalas Ol Malchus Shamayim” (first passuk) and the Kabbalas Ol Mitzvos (starting form Veahavatah etc.).

It is clear based on the second approach of the Gemara that the Rabbis frown upon anyone who doesn’t say the phrase “Baruch Shem Kavod Malchuso Leolam Vaed”. 


Beis Yosef (66:1 Umah Shekasav B’emtza):

He holds that the phrase of Baruch Shem Kavod Malchuso… is an equal part of Kabbalas Ol Malchus Shamayim just like the passuk of “Shema Yisroel Hashem Elokeinu…”.


Rokeach (320 Me’emasai):

He claims that Baruch Shem Kavod Malchuso is a secondary aspect of Kabbalas Ol Malchus Shamayim. 


Prisha (61:17):

One nafkah minah between the Beis Yosef and the Rokeach is whether you need to pause after the word “Echad” before you start to say “Baruch Shem Kavod…”. According to the Rokeach you would need to because the two phrases are not on the same level. According to the Beis Yosef you would not need to pause because both phrases are on the same level of Kabbalas Ol Malchus Shamayim.


Tur:

The Tur says based on the Rashi above that everyone would agree that you have to pause after the word “Vaed” of Baruch Shem Kavod…” because there is a transition there from “Kabbalas Ol Malchus Shamayim” to “Kabbals Ol Mitzvos”.


Shulchan Aruch (61:14/ Rema (ibid.):

He poskins like the Tur. Therefore according to the Shulchan Aruch you don’t need to pause between the words “Echad” and  “Baruch” but you would need to pause after the word “Vaed” and “Ve’ahavtah”. 

The Rema poskins like the Rokeach. Therefore an Ashkanazic Jew should pause between the words “Echad” and “Baruch” as well as between the words “Vaed” and “Ve’ahavtah”.


Rashi:

Rashi adds that according to some commentaries the second approach in the Gemara above as to what the people of Yericho were doing wrong is that they were saying the phrase of Baruch Shem Kavod Malchuso aloud. The Gemara relates that the reason this must be said quietly is because we have to cover all bases. On the one hand Yakov said this phrase after his sons declared their loyalty to Hashem (first passuk of Shema). On the other hand Moshe Rabbeinu never wrote this phrase in the Torah (indicating that it is not integral). Therefore we say it after the Shema but only silently. 


Shulchan Aruch (316:13 and 15):



He brings down that we must say “Baruch Shem Kavod…” silently. 

Furthermore the Shulchan Aruch brings down the third approach in the Gemara about what the people of Yerisho were doing wrong. Therefore you must make an effort to pause between the words “Hayom” and “Al Levavecha”. He brings down that the Tur adds to this that you must pause between the words “Hayom” and “Le’ahava” in the second paragraph. 


Rema (ibid.):

He brings down that you must pause between the words “Yisroel” and “Hashem” in the first passuk of Shema as well as between “Elokeinu” and the second word “Hashem” in the first passuk. The purpose of these pauses is to facilitate the appropriate kavanah for the first passuk (see the sugyah of kavanah in Krisa Shema what the basic kavanah of the first passuk is according to Rashi and the Aruch Hashulchan).

After clarifying all of the examples of dikduk and accurate/ clear pronunciation that are brought in the poskim we can ask a very fundamental question. Amongst some of the examples that we learned are cases where the words coming out of your mouth sound like something completely different than what is written. What if a person would read the Shema with totally different vowelizations or invent a new way to pronounce the actual Hebrew letters. Could he still be yotzei his chiuv of Krias Shema? 


Mishnah Brurah (62:1):

It goes without saying that if you fail to pronounce an entire letter or word even in a muffled or variant form that you are not yotzei even bidieved. Anything short of that is acceptable bidieved.


Eishel Avraham “Butchatcher” (Siman 61):

He says that in light of the fact that there is not a proof to the contrary as long as a person is reading the words of Krias Shema as they appear in the Torah even if he reads the words as if they are vowelized differently and even if he makes up a new way of pronouncing the Hebrew letters he is still yotzei the Shema. His main basis for saying this is that the Gemara poskins that all the chiuvim of dikduk are not meakeiv bidieved and in addition we will learn ahead in Siman 62 that you can fulfill the chiuv d’orysa (at least theoretically) in any language. How can this attempt that you are making to read the actual Hebrew text be any less than trying to convey the intent of the words of Shema in a different language altogether. 

The poskim discuss the source for this idea.


Eliyah Rabbah (232:1)/ Aruch Hashulchan (62:1-2):

They quote a Midrash that interprets the passuk in Shir Hashirim “Vediglo Alai Ahavah” to mean that their mockeries are beloved to me. Don’t read the word as “Vediglo” (his flag) but rather “Liglegu” their mockings. This is an allusion to the Am Ha’aratzim who pronounce the word “Ahavah” (love) as “Eivah” (quarrel). 
Rabbeinu Yonah/ Shulchan Aruch (61:22)/ Rema (ibid.)/ Mishnah Brurah (61:35):

The mitzvah of pronouncing the words is not limited to Shema it also applies to all other parts of davening and even reading Tanach. The Radak says that it is just mentioned in the Gemara by Shema for the two following reasons. One is that since it contains “Kabbala Ol Malchus Shamayim” and “Yichud Hashem”. The second is that since this mitzvah is incumbent upon every Jew two times a day medorysa then the chazal wanted to mention it there to encourage people to try really hard. 


Rabbeinu Yonah:

The Rabbeinu Yonah also says that a person should read the Shema with the Tamei Hamikra the way it is read from the Torah.


Shulchan Aruch (61:22, 24):



He poskins like the Rabbeinu Yonah.


Rema (ibid.)/ Mishnah Brurah (61:37-38):

The Rema says that Ashkenazim are accustomed to say the Shema without the Tamei Hamikra of the Torah since it is mevateil the kavanah. If a person is accustomed to reading in this way and knows that he will be able to read it with the Tamim and have kavanah for the meaning of the words then he can be machmir on himself to do so.

The Mishnah Brurah adds that whether you say the Shema with the Taamei Hamikra or not you must make a very strong effort to read each passuk with the appropriate pauses necessary to convey the meaning of the words. For example you must pause between one passuk and the next and in the middle of a passuk where a comma is appropriate. Furthermore you must make an effort to read each phrase within each passuk with its appropriate intonation or meaning.

Until now we have learned about the numerous examples of dikduk that a person should try to be careful in lechatchilah. Some of the examples were specifically important because the meaning that is conveyed by an inaccurate reading is different or even contradictory to the true intent of the words. Nevertheless we learned that in all cases you are still yotzei bidieved even if you didn’t say the words accurately.

There are a couple of examples in the tefillah where chazal made a special issur to repeat phrases simultaneously one after the next because it sounds like you are praying to two gods. (We will learn ahead that in some of these situations it is possible that you aren’t yotzei even bidieved!)

Mishnah:

The Mishnah in Berachos 33b says that someone who says Modim Modim in Shemoneh Esrei should be silenced. The reason for this is because when you say Modim Modim it sounds like you are praying to two gods. 

Gemara:

The Gemara has an apparent contradiction. On the one hand saying Shema Shema is the same as saying Modim Modim and we should silence him. On the other hand saying Shema Shema is just “megunah” but we don’t silence him. 

The Gemara answers by saying that there is a difference between saying Shema Shema… Yisrael Yisrael… etc., and simultaneously repeating the entire passuk of Shema. One of these cases is only “megunah” (frowned upon) and in the other it is an issur gamur and therefore we silence him.

The Rishonim argue as to which case has which din.

Rashi:

He holds that saying Shema Shema… Yisrael Yisrael… etc. is the case which is just “megunah”. It doesn’t sound like the person is praying to two gods rather it looks like he is mocking the whole inyan of Shema. He is mocking each word of the Shema individually and therefore it is like he isn’t performing the mitzvah at all. Simultaneously repeating the whole passuk appears as if he is praying to two gods, which is an issur gamur and therefore we silence him.

Rach/ Bahag:

They view the Gemara from the opposite perspective. Saying Shema Shema…Yisrael Yisrael… etc. is a case where a person should be silenced. Here it appears as if he is praying to two gods. On the other hand simultaneously repeating the first passuk of Shema is just “megunah”. According to this approach the second recitation is making the first look meaningless.


Rif:

He agrees with the Rach’s explanation of the Gemara but he adds one point. The concept of “megunah” applies to the entire Krias Shema not just the first passuk. Therefore we would frown upon a person for simultaneously repeating any passuk of the Shema. 


Shulchan Aruch (61:9):

He is chosheish for both approaches in the Rishonim. Therefore it is outright assur to repeat the first passuk of Shema either by saying Shema Shema… Yisrael Yisrael…etc. or even by simultaneously repeating the entire passuk. He is not chosheish for the Rif that simultaneously repeating any passuk from the Krias Shema is “megunah”.


The Yerushalmi makes a very pertinent qualification of this halacha.


Yerushalmi:

The Gemara there says that this whole halacha only applies when you are in shul. If you are davening at home (assuming no one hears you) it is mutar to simultaneously repeat the Shema even in the form where we would normally silence you.


Tur:

The Tur says that the Talmud Bavli makes no differentiation in this regard. It is equally problematic to repeat the first passuk of Shema either when you are alone or in shul. (This is the simple understanding of the Shulchan Aruch as well since he never mentions a word about this differentiation. See the Bach)


Taz (63:3):

Lemaseh the Taz poskins that we can rely on the Yerushalmi based on the fact that Rebbe Yehudah Hachasid (a Rishon) poskins that way.


Magen Avraham (61:):

He adds that even according to the Tur that you can’t repeat the Shema at home alone, nevertheless everyone agrees that the problem of repeating the first passuk of Sheam doesn’t apply to a case where you pause for a noticeable amount of time in between the first recitation and the second.

This aspect of the halacha has a major bearing on someone who immediately realizes that he said the first passuk of Krias Shema without the appropriate kavanah. (The halacha in such a situation is that you must repeat the first passuk of Shema. Based on what we just learned you shouldn’t be able to do that because you would have to simultaneously repeat the first passuk of Shema!) We will deal specifically with this issue in the sugyah of Kavanah in Krias Shema.

Until now we have dealt with the halacha with regards to repeating the first passuk of Krias Shema (in either form). Now we will deal with simultaneously repeating any other passuk in the Krias Shema, simultaneously repeating an entire paragraph of the Krias Shema, or simultaneously repeating the first passuk of Shema outside of the context of fulfilling the d’orysa mitzvah (i.e. Krias Shema she’al Hamitah, Slichos, or Neilah on Yom Kippur)


Mishnah Brurah (61:24):

He is chosheish for the Rif. Therefore in addition to the fact that it is frowned upon to simultaneously repeat the first passuk of Krias Shema it is also frowned upon to simultaneously repeat any passuk in Krias Shema.

It is important to note that the only case we are machmir for based on the Rif is not to repeat an entire passuk during the rest of the Krias Shema. The issur of repeating one word simultaneously and then another word simultaneously by definition can only apply to the first passuk where it looks as if you are accepting the yolk of two gods. The rest of the Krias Shema doesn’t have this problem according to everyone.

As a result it is definitely mutar according to everyone to simultaneous repeat one word at a time throughout the rest of the Krias Shema! 


Shulchan Aruch (61:10):

He says that there is no issur to repeat the entire first paragraph of Shema when you are saying the Krias Shema she’al Hamitah. However there are some opinions that you shouldn’t say the first passuk over again in this situation.


Magen Avraham:

He infers from the Shulchan Aruch that in general there is an issur to say the entire first paragraph of Shema twice in a row.


Mishnah Brurah (61:25):

This issur that the Magen Avraham inferred from the Shulchan Aruch only applies when you are just saying the first paragraph of Shema and then repeating it. However there is no issur to simultaneously repeat all three paragraphs.


Gra:

Even according to the Shulchan Aruch it is assur to repeat the first passuk of Shema (in either form) during the Krias Shema she’al Hamitah.


Shulchan Aruch (61:11):

He adds that the problem of repeating the first passuk of Shema (in either form) applies to the cases of Slichos and Neilah on Yom Hakippurim. 

We now need to clarify what the halacha will be bidieved if you did repeat the first passuk of Shema (in either form)? (If you simultaneously repeated any other passuk in Shema you are certainly yotzei bidieved because Rov Rishonim only apply this halacha to the first passuk of Shema). 


Mishnah Brurah (61:23)/ Biur Halacha(61:9 Bein Shekofel):

According to all the Rishonim if you simultaneously repeated the first passuk of Shema you are yotzei bidieved. 

If you said Shema Shema… Yisrael Yisrael…etc. there is a suffeik whether you are yotzei bidieved. The Biur Halacha explains that according to Rashi’s pshat that Shema Shema etc. is “megunah” it could be that since you are mocking one word at a time the sum total is that you have really said nothing! (according to the Rach it is likely that even though the second recitation makes the first one look meaningless you still get credit for the first one because at the time you said it there was no inherent problem with it.

When we put the whole sugyah together an important point comes forth. We said above that you are yotzei bidieved even if you read the Shema without dikduk lashon. However the implication of the halacha of the Mishnah in Berachos 15a is that if you say a word or phrase without the appropriate dikduk lashon as long as you are still involved in the fulfillment of the mitzvah of Krias Shema you should go back and say it properly!

Moreover it follows that if you say a word and then realize that you weren’t medakdeik you should repeat that word over again. From what we have learned about the problem of simultaneously repeating words or passukim of Krias Shema there doesn’t seem to be any problem with this approach unless you are doing this in the first passuk of Shema itself.


Shulchan Aruch (121:2)/ Biur Halacha ibid. Haomer):

Even within the first passuk of Krias Shema itself the issur is to simultaneously repeat either every word or the whole passuk. There is apparently no problem at all to simultaneously repeat one or two words even from the first passuk. Theoretically a person could say Shema Shema and not create any problem at all assuming he continues with the rest of the passuk in the normal fashion.

It is very possible that this leniency will not apply to Modim Modim. There the mere repetition of the word Modim is more indicative of your possible servitude to two gods than just saying Shema Shema!


Aruch Hashulchan (121:2):

A person should refrain throughout the entire davening from simultaneously repeating words. Since you wouldn’t talk this way in front of a King of flesh and blood (repeating things all the time), all the more so we should not talk this way in front the King of Kings!

It is relatively clear that this Aruch Hashulchan is not referring to our case of repeating a word due to lack of dikduk but rather to someone who has fallen into a trap of stuttering or stumbling on words in a habitual form. 

